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Synod of Bishops 2012 

The New Evangelization for the Transmission of the Christian Faith 

Lineamenta 

Response of the Bishops Conference of Scotland 

 

The Bishops’ Conference of Scotland (BCS) welcomes the preparatory Lineamenta for the 2012 

Synod of Bishops which will discuss the theme of The New Evangelization for the Transmission of the 

Faith. 

This very important theme is addressed in the Lineamenta in a way which is fresh, interesting and 

engaging.  In Chapter I, the document outlines the notion of the “new evangelization” and argues 

that this is the time for an evangelization which has a new focus, new methods, and new energy.  In 

Chapter II, this new evangelization is presented as a new project for the transmission of faith in Jesus 

Christ by the Church as community and as individuals. And in Chapter III, the new evangelization is 

modelled on the process of Christian initiation: initial proclamation, catechesis and education.  

Throughout the text, the Lineamenta document conveys a quite compelling sense of urgency for a 

new evangelization. The ecclesial agents and witnesses of the new evangelization need to have a 

new enthusiasm and boldness for the task of transmitting faith in Jesus Christ.  The BCS welcomes 

this presentation of the new evangelization and hopes that the Synod of Bishops will elucidate the 

task even more clearly for the good of the whole Church. Rather than answer questions one-by-one, 

this response intends to address some themes present in the Lineamenta which have resonance for 

the Catholic Church in Scotland.  

 

1. A New Evangelisation – The Target Audience  

 

(i) The Catholic Church in Scotland 

The Preface states briefly and well that the new evangelisation is primarily addressed to those who 

have drifted from the Church in “traditionally Christian” countries. This is a group we recognise in 

Scotland. But in a very real sense the Lineamenta argues more or less explicitly that the whole 

Catholic Church is herself is in need of a new evangelisation. 

Although Scotland has not been a traditional Catholic country since before the Reformation, the 

Catholic community of Scotland, with 16% of the population overall and rising to 30% in west-central 

Scotland, is a significant minority presence in Scottish life. The BCS recognises that many Catholics 

have drifted from the Church in the last 50 years and that adherence to the Church is now looser 

than it ever was in living memory. This is the case in terms of religious practice (baptisms, marriages, 
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ordinations, Sunday Mass attendance), in terms of the assent given to Catholic faith, doctrine and 

moral teaching, and in terms of a successful transmission of the faith in its fullness to the younger 

generations.  

In a Scottish context we can define a little more closely this target audience of the new 

evangelisation. This audience should not be too narrowly viewed as only the lapsed baptised. Others 

should be included, particularly those who are culturally Catholic, and, as such, still practise their 

faith, but who lack depth of formation, and are at risk of lapsing, or certainly being ineffective 

transmitters of the faith to their children.  

At the same time, the BCS is also pleased to note that the Catholic community of Scotland still 

retains a noticeably robust identity, especially across the central area of Scotland, where the 

Catholic community is reasonably numerous. This identity is supported by a generally good 

relationship between priests and their parish communities, by a system of state-provision Catholic 

primary and secondary schooling (70%-100% of Catholic children aged 5-18 attend Catholic schools 

for part or all of their schooling), and by the unity and strength which has been the by-product of the 

historic hostility and discrimination firstly from the Protestant majority and now from the forces of 

secularism. For many in Scotland, the Catholic Church is now the clearest voice in the land when it 

comes to promoting Christian faith and moral values. 

At the same time, the BCS recognises that the Catholic community is suffering noticeably from the 

general malaise of Catholic communities in western Europe: a relative shortage of priests and of 

vocations to the priesthood; the lack of vocations to the religious life; an incipient weariness and 

fatigue among Catholic families in the practice and transmission of the faith; and a kind of 

missionary inertia on the part of parish communities. In that sense, the BCS accepts that the Catholic 

community itself is in need of a new evangelisation. 

 

(ii) The Protestant Communities in Scotland  

Since the Reformation, Scotland has been a traditionally Protestant country. The 2001 census 

showed that 42% of the population were registered members of the Church of Scotland, the largest 

Protestant denomination.  

Protestants of a more evangelical outlook are likely to be receptive to a project such as the new 

evangelisation. It is to these evangelical Protestants in Scotland that the Catholic Church will 

increasingly look in the future to make common cause in Christian unity. 

 

(iii) Other People of Good Will 

In describing a target audience for a new evangelisation, we should not forget those who form part 

of a drifting but sympathetic group who may not be baptised but who are interested in issues of 

faith and morality and are intrigued by the Christian proposal as encapsulated and presented by the 

Catholic Church. This group of well-disposed sympathisers should also be part of our efforts in the 
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new evangelisation. These are the people who might be expected to be attracted to initiatives like 

the Courtyards of the Gentiles. 

In conclusion, the BCS agrees that the Catholic community of Scotland is in need of a new 

evangelisation, which should be undertaken also with an eye to the Protestant communities of 

Scotland and other people of good will. We look forward to the synodal process gradually clarifying 

more fully and more precisely the nature, content and methods of the new evangelisation. 

 

 

2. Time for a new evangelisation 

 

The BCS notes that evangelisation has been and remains a pastoral priority throughout Scotland. In 

the first place we cannot forget that evangelisation is the proper and characteristic mission of the 

Church. It would be mistaken to give the impression that the new evangelisation was an appendix to 

the Church’s ordinary pastoral action or some kind of new invention which has dropped out of the 

blue to save the Church in a moment of crisis. Evangelisation is what the Church does in all her 

activity and especially in the life of our parish communities through the preaching of the Word of 

God, the celebration of the Eucharist and the Sacraments, the pastoral care of God’s People and of 

groups and associations, in its outreach to others in love and service through multiple initiatives, and 

in the communion and fellowship of the parish community. At the same time we recognise that 

precisely these parish communities need to be enlivened and renewed with a new sense of mission 

and enthusiasm for the work of evangelisation. Our parishes are the sleeping giants of the new 

evangelisation and they must somehow be awakened to the urgent task of the transmission of the 

faith. 

 Over recent decades there have been major projects of renewal and evangelisation undertaken by 

Scottish dioceses. Bishops individually and collectively make regular calls for evangelisation and 

invite their diocesan clergy and communities to make evangelisation and mission a top priority in 

pastoral action. We can recall the great re-awakening of Scottish Catholicism and the upsurge of 

enthusiasm around the landmark visit to Scotland of Pope John Paul II in 1982. We can recall the 

thee-year programme of preparation, based on the Mystery of the Holy Trinity, for the Great Jubilee 

of 2000. We gladly mention the very successful visit to the United Kingdom of Pope Benedict XVI in 

2010 and the sustained efforts since the Pope’s visit to reflect upon his message as a means of 

promoting a new evangelisation.  

And these efforts have been blessed with some success. Many of our parishes are lively communities 

of faith where evangelisation truly happens. Over the years new adult converts have not been 

lacking, and, at Easter 2011 some dioceses recorded the largest ever number of adults becoming 

Catholic since the introduction of the catechetical journey associated with the Rite of Christian 

Initiation of Adults (RCIA). In that sense, the BCS agrees with the wisdom of the Lineamenta which 

gives the assurance that the call for a new evangelisation does not wish to be a negative judgement 

on the first evangelisation of our communities or on the failure of the more recent efforts to 

catechise and evangelise. 
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At the same time, the BCS recognises the phenomenon named in the Lineamenta as “the problem of 

unfruitfulness in evangelisation and catechesis” in which the drift away from the Church has been 

startling over the last fifty years and in which, especially in the last two decades, has seen a worrying 

hesitation in the transmission of the faith to the younger generation despite the best efforts of 

priests, parents, teachers and catechists.  

The BCS is very aware of the new challenge of radical godlessness which contemporary society and 

culture in all its sectors have posed for the Church and for traditional religiosity. This phenomenon, 

not just indifferent to faith and religion, but hostile to it, is diffuse and powerful throughout society, 

and has taken its toll on the Catholic community and on all believers. It seems that priests, parents 

and educators are struggling to contend with this phenomenon and are constantly losing ground.  

In fact a new situation is beginning to emerge. For the last fifty years or so, the Catholic Church has 

grown to be generally well regarded and respected in Scotland, even if it was seen as a somewhat 

alien “Roman” presence in largely Protestant Scotland. But now our people are beginning to sense a 

new hostility and intolerance towards the Church for its identity as a community of faith and for the 

witness it gives to the sacredness of life and to marriage and the family. Our people have become 

used to being accepted at all levels of society and in all the professions and in all sectors of 

employment. But now they are just beginning to sense that to be a Catholic might be a disadvantage 

to them in society and in their place of work, especially if they are known to identify with the 

Catholic Church’s position on some moral and social issues which are considered either 

discriminatory or homophobic. This is a new and disorientating experience for our people, and it is a 

positive disincentive to witness and to evangelisation. The new evangelisation will need to help 

Catholics to live in this new and uncertain environment with trust, with joy and with serenity so that 

the mission of evangelisation and the transmission of the faith to younger generations will not be 

fatally undermined. The seriousness of this situation cannot be underestimated.  

For all these reasons, the BCS together with the whole Catholic Church in Scotland, while having 

encouraged evangelisation and sought to evangelise, agrees that this is the time for a new 

evangelisation, a renewed effort to proclaim and transmit the faith. It may be that Bishops’ 

Conferences throughout the world should formally launch in their own territories the new 

evangelisation as a sign that this is indeed the time for a new project of evangelisation. 

The BCS once again hopes that the synod process will elucidate more clearly the necessity and 

urgency of this new evangelisation and offer new means and methods to build on past success and 

overcome unfruitfulness in catechesis and evangelisation. 

 

 

 

 

3. New Evangelisation, new methods, new efforts, new urgency 

 

The BCS notes that the Lineamenta document makes much of the word “new” in new 

evangelisation, new urgency, new boldness, new methods, and new ways of being Church. 
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This emphasis on “new” stems from a recognition of the new times and new challenges which the 

Church is facing. In particular, the Lineamenta notes the passing of a worldview in which the 

traditional model of a division of the world into Christian countries and mission lands is no longer 

applicable to the present situation and therefore unable to be used as a reference to building 

today’s Christian communities. The clear inference is that so-called Christian countries are in fact 

also mission lands, and therefore evangelisation and its methods have to be new and call for new 

ways of being church. 

 

(i) New ways of being church 

The phrase “new ways of being church” is not itself new. It was used widely to describe models of 

the Church which were influenced by Liberation Theology. It is also used by so-called grassroots 

movements which wish to implement a reform agenda which the Magisterium of the Church could 

never sanction. In that sense it was something of a surprise to find a phrase of such theological 

ambiguity and looseness used in connection with the new evangelisation, and perhaps its use should 

be qualified more clearly for future synodal documents. 

However, its use in the Lineamenta is interesting. The “new way of being church” which is 

recommended in terms of a new evangelisation turns out to be quite familiar to Scottish Catholics. 

This is the way of being church which arises from a situation of being in a minority and living under 

some social duress or threat of persecution such as the situation of the Eastern Catholic Churches or 

of other unspecified Christian communities.  

In that sense, the “new” way of being Church is not really “new” in the sense of “unprecedented”, 

“novel” or “different from the authentic ecclesial tradition”, but “new” in terms of not being the 

experience of the Church in countries where Catholics are in a majority. This “new way of being 

church” is in fact deeply traditional in the best sense of that word. Adhering with great courage and 

resilience to the faith of the tradition, the Church in these circumstances has found ways to survive 

and grow despite an unpromising environment. 

The BCS notes that the Catholic Church in Scotland might be considered such a model of church for 

its minority status and for its history of survival and growth in a political and social context in which 

the Catholic community has never been entirely at home. The Catholic Church in Scotland would 

never describe herself as a “new way of being church” because she has only ever wanted to be in full 

communion with the See of Peter and with the universal Church, but she recognises herself 

historically to be a different experience of “being Church” from, say, Italy, Spain, Ireland, France or 

Belgium. 

The Catholic Church in Scotland does not hold herself up as a model for others and does not 

consider herself to be immune from the problems from which the Church suffers throughout 

Western Europe. However, the BCS is happy to share our experience of being Church if that helps 

the project of the new evangelisation. As a church which exists as a social minority and has emerged 

out of persecution and hostility to grow and develop in relative freedom, and which is currently 

trying to cope with an increasingly hostile secularism, the factors which have characterised our way 

of being the church and our pastoral action are these: 
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 Being in a minority which has known some duress, with all that means in terms of 

being a humble and unpretentious Church which uses carefully any influence it 

does have; 

 Being a church which has always had to propose and never impose.  

 Being a church without huge financial resources and therefore not seen as an 

ecclesiastical version of the state or of big business; 

 A strong sense of identity, which comes from a shared history, a certain social 

homogeneity and from facing together common difficulties to survive and develop 

as a social and ecclesial reality; 

 Priests and bishops who are part of their people and not above them; 

 Direct, uncomplicated, and personalised pastoral practices, with a minimum of 

bureaucracy; 

 A successful and well-supported Catholic school system within the State provision 

of education; 

 A tradition of strong Catholic practice and devotion; 

While offering these clues to the survival and flourishing of the Catholic Church in Scotland, the BCS 

is aware that the present situation has placed these same factors under some stress, and the need 

for a new evangelisation is as urgent and relevant in Scotland as it is elsewhere. Indeed, the Scottish 

experience should be a lesson to the Synod that there is probably no way of “being church” which 

can be picked up and transposed to another situation, and presented as the answer to the question 

of the “new evangelisation”.  

While it is important for the different local churches to share experiences and to learn from one 

another, each local Church or groups of local Churches has to discover the nature and means of new 

evangelisation in a new analysis of their situation, in a new encounter with the person of Jesus 

Christ, and in a new decision about the best means of taking forward a new evangelisation. Of 

course, the indispensable role of the Holy See and of the Successor of Peter will be central to 

directing and guiding the process of the new evangelisation according to Catholic orthodoxy. 

 

(ii) The Courtyard of the Gentiles 

In terms of new methods and ways of evangelising, the Lineamenta document recommends the 

initiative which has become known as the “Courtyard of the Gentiles”. At the last census of religious 

affiliation in Scotland for which there are published results (2001), members of non-Christian faiths 

numbered less than 2% of the population of Scotland. However, those who said they had no 

religious affiliation numbered almost 28%, the largest figure after those who claimed membership of 

the Church of Scotland, the national Church in Scotland. (Both of these figures are likely to show an 

increase when the results of the 2011 census are published.) So it is seems clear that the Catholic 

Church (16%) should find ways of engaging not just people of faith but the significant section of 

society which classifies itself as having being adherents of no religion or members of no church. 

From intuition, observation and anecdote, it is possible to say that a lot of influential people in our 

society – politicians, academics, media professionals, medical professionals etc., are heavily 
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represented in this group of “non-believers”. These are also the people who have a large influence in 

determining how religious faith and religious freedom are regarded in our society.  

As always, it is easier to analyse the problems than to find the remedy. And the problems facing 

Scottish Catholics in raising the question of God in a courtyard of the Gentiles are not 

inconsiderable: 

 Embarrassment is a major block to evangelisation. People have a paralysing fear of being 

described as too pious, or worse, judgemental.  This issue needs to be analysed and tackled. 

 

 Lack of formation: People feel inadequate to the task when it comes to discussing their faith 

in public. Many Catholics, now in their prime, have suffered from the lack of good, orthodox 

and accessible catechetical material. This has resulted in confusion and lack of confidence on 

the part of many laity, and perhaps even some clergy. 

 

 A lack of understanding of the mission of the lay faithful to the secular world: the mentality 

persists that “someone else will do it,” or “that’s the priest’s job.” There remains a need for 

far greater sense of co-responsibility on the part of the laity and the priests for the Church’s 

presence and potential impact on modern Scottish society. The splendid teaching on the 

vocation of the lay faithful in Vatican II and in the post-conciliar Magisterium has not yet had 

the desired impact. 

 

 There is a background of sectarian attitudes which works against us. Historic institutional 

bias against Catholics in Scotland is gradually being eradicated but it is being replaced by 

hostile and intolerant secularism. For these reasons, there exists within our own community 

the temptation to dis-engagement with modern Scottish society. This is a difficult-to-analyse 

and difficult-to-tackle phenomenon. It involves people preferring to stand on the side-lines 

of society rather than engage and change it from within. This mentality works against the 

evangelisation of our culture. 

 

So, the BCS recognises that the Courtyards of the Gentiles and similar initiatives can engage people 

who are not yet committed to religious faith but who remain open to the question of God in their 

lives. These programmes can be important strategies of the new evangelisation and possibly need to 

become a greater part of pastoral action.  

Having said that, the proposal of a “Courtyard of the Gentiles” sounds strange and artificial in a 

Scottish context, and some thought would have to be given to how it could be implemented. 

Perhaps its natural place might be in universities, in places of higher education, and in contexts of 

artistic and cultural exchange. It has also been suggested that somehow we need to find the 

chutzpah to bring Christ into the market place and into places where people ordinarily go, like 

shopping malls etc., in something like the way that Catholic religious and some Catholic associations 

once did. In their basic form, however, such initiatives would need to be characterised by truth and 

love, by faith and reason, and by solid argumentation conducted in a spirit of respect and cordiality. 

The BCS hopes that the synodal process will provide new insights and practical approaches for 

effective pastoral engagement with this sector of contemporary society. 
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4. The Sacraments of Initiation 

 

(i) Initial Proclamation and Catechesis : a necessary symbiosis 

 

The Catholic Church in Scotland is well acquainted with the process of Christian initiation for adults 

and for children and these sacraments are regarded with great seriousness and celebrated with 

much faith and great joy, even though many pastoral issues surround them, not least the 

widespread phenomenon of inadequate faith, lack of an embedded catechesis and infrequent 

religious practice.  

With regard to adults, we can recognise the difference and relationship in the process of coming into 

full communion between initial proclamation and catechesis, although in practice it is difficult to 

know where the first stops and the second begins. In fact, the relationship between them is probably 

not linear, but rather something more subtle such as a to-and-fro between these two moments. And 

the BCS recognises how this model of Christian initiation can be applied to the new evangelisation. 

Indeed, the presentation of the new evangelisation as a great “post-baptismal catechumenate” is 

quite congenial as an idea, even if it may prove to be somewhat complicated from a logistical point 

of view, given the numbers to which it would have to be addressed.  

Of the two moments, initial proclamation and catechesis, catechesis is easier to understand, since 

catechesis is usually a planned and structured process. Initial proclamation, on the other hand, 

declares God’s love, presents Jesus as the way the truth and the life, holds up the sacraments as 

effective signs and instruments of grace, and recommends communion with the Church, all in a 

simple, direct and pre-theological/pre-catechetical manner. This is something that all Catholics with 

a lively faith can participate in, more or less irrespective of depth of knowledge. This kind of 

evangelical Catholicism is a mark of our times, and is some kind of response to widespread 

godlessness.  

At the same time, such an evangelical spirit must not degenerate into fundamentalism, and it would 

be a great pity if initial proclamation of this kind were not accompanied by catechesis and 

theological depth. Simplicity and directness and boldness of proclamation, yes, but fundamentalism 

as an unthinking and fideistic repetition of biblical phrases or religious slogans will not help the 

situation. The initial proclamation has to engage the freedom of the other person in such a way that 

a genuine dialogue about the truth will result. The new evangelisation for the transmission of the 

faith must offer suitable and well-founded answers to the questions people have about God and 

man.  

(ii) The Sacrament of Confirmation 

In the context of the sacraments of initiation as a model for the new evangelisation, the Lineamenta 

document raises the matter of the place and time of Confirmation in the process of initiation of 

children and young people. The BCS admits that, having had a common practice until about ten 

years ago, the Catholic Church in Scotland now has at least two basic practices, with further 
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variations from diocese to diocese. This happened as some dioceses sought to re-model the process 

for children and young people in order to imitate the adult process. 

While the BCS and many of our Catholic people might like to see a common practice, there is 

currently no agreement on what that common practice should be. Such a common practice would 

probably have to be imposed by the Holy See, and that is surely not likely to happen, since Pope 

Benedict XVI has explained that these differences of practice are not dogmatic, but pastoral.  

However it is worthwhile for bishops and local churches to examine their current practice for its 

evangelising power in the light of the requirements of the new evangelisation. The answer to this 

question may still not provoke any change (because it is difficult to change well-established pastoral 

and catechetical processes), but it will necessitate a welcome and useful focus on how well children 

and young people are evangelised in the process of initiation which is being used. Possibly the 

question is not so much the place of Confirmation in the sequence of the Sacraments of Initiation, 

but the evangelising power of the practice which is in place. 

 

 

5. Ecclesial Movements Old and New 

This may be the place to acknowledge the contribution of Catholic apostolic associations and new 

movements. Familiar traditional Catholic Associations started to go out of fashion during the early 

post-conciliar period, but where such as the Legion of Mary has survived, no one can doubt their 

apostolic and missionary energy, and their readiness to venture – with positive effect- into contexts 

that ordinary pastoral action cannot reach, especially now with fewer priests on the ground.  

It may be too late now to re-establish to their previous high profile these once very familiar Catholic 

Associations (the Legion of Mary, the Union of Catholic Mothers, Catholic Women’s’ Sodalities, the 

Catholic Nurses’ Guild, the Catholic Men’s’ Society, the Knights of St. Columba, the Children of Mary, 

the Catenians, etc.) but the continuing example of the Legion of Mary can show us what well-

motivated, well-prepared groups of Catholic faithful can do as agents of the new evangelisation. The 

Lineamenta documents calls for all the faithful to participate in the new evangelisation, something 

which the BCS has also done regularly over recent decades and continues to do. 

As regards the new movements, when he visited the United Kingdom in 2010, Pope Benedict XVI 

asked the Bishops’ Conferences of Scotland and of England & Wales to give a generous welcome to 

the new movements. Here is what the Pope said about the task of evangelisation: “Moreover, many 

of the new ecclesial movements have a particular charism for evangelization, and I know that you 

will continue to explore appropriate and effective ways of involving them in the mission of the 

Church.” It is clear that some of these movements specialise in conversion to Christ, in direct person-

to-person evangelical proclamation and in programmes of post-baptismal catechumenate, and in 

that sense seem particularly qualified to promote the person-to-person aspect of the new 

evangelisation.  It is well known that there have been problems around the insertion of some new 

movements into the diocesan church. At the same time, as does the Lineamenta document, the BCS 

recognises the radical faith and the energetic missionary activity of these movements. For that 

reason, the BCS is open to incorporating them into the life of the Church for the sake of the new 
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evangelisation where ecclesial communion is guaranteed and safeguarded.  The BCS recognises that 

the new missionary impulse such as that provided by some of these movements, whether it comes 

from these movements or from other initiatives, is exactly what is needed in our dioceses if the new 

evangelisation is going to bear fruit.  

We would like to harness the evangelising power of the charismatic groups. We would like to draw 

on the effectiveness of the new ecclesial movements to evangelise culture and to build up the 

community of faith and the family. We would like to encourage the exciting charism of groups which 

evangelise and enthuse the young. We admire the spiritual depth of groups which emphasise 

adoration and prayer. We appreciate the lightness of touch and creativity of those groups and 

movements which bring the liturgy alive in all its depth and beauty. We very much need the charism 

of formation of Catholics in politics and public service. These are some of the properties and the 

qualities of the new evangelisation, and we need to draw upon them with the help of whomsoever 

the Holy Spirit has inspired and gifted to offer them to the Church of God. 

 

 

6. Education and the Transmission of the Faith: Family, Parish and School 

 

If the Catholic Church in Scotland has flourished and grown in the last one hundred and fifty years, it 

is because the transmission of the faith from one generation to the next has been notably successful. 

This has happened especially because of strong Catholic family life, and a successful system of 

Catholic schooling in the high density population areas of Scotland, for a long time built up by the 

leadership of religious congregations with a special charism for teaching. 

No one can doubt, however, that the transmission of the faith from one generation to the next is 

under some stress at the present moment. It is particularly noticeable in the very mixed success with 

which the recent generations of parents have passed on the faith to their children. Regretfully the 

best efforts and witness of Catholic parents and teachers have literally been overwhelmed by the 

godlessness of modernity in all its forms. Indeed in many instances, the parents and teachers 

themselves with a shrug of the shoulders have resigned themselves to the spirit of the age, as if to 

say, “What can we do?” And sadly, many young people, having been brought up as Catholics by their 

parents and attended Catholic schools, have not really grown in their faith and have fallen prey to 

the dictatorship of relativism which so characterises contemporary developed society. The 

Lineamenta, quoting Pope Benedict XVI, is right to suggest that we are prey to an “educational 

emergency” in the transmission of the faith.  

However, all is not lost, far from it! There are still many parents and teachers who transmit the faith 

very well and give sterling Catholic witness to children and young people. There are many young 

people who remain very responsive to the message of Jesus and of his Church, although these often 

feel isolated, so that it is important for the Church to give these young Catholics opportunities to 

come together to express and celebrate their faith.  Catholic schools In Scotland are considered to 

be very successful, focused and well-managed educational institutions, strongly supported by the 

majority of Catholic parents and well-defended and promoted by bishops, priests and Catholic 



13 
 

educationalists. Catholic Religious may now be largely absent from our schools, but they have been 

succeeded by many fine Catholic lay men and women teachers who are able educationalists and 

who just need a little more knowledge and confidence to be also very effective leaders of their 

schools in faith. In that sense, Catholic schools in Scotland are ripe for a new evangelisation, and the 

BCS is pleased to be able to give Catholic schools a new programme of Religious Education called 

‘This is Our Faith’ which has just been granted ‘recognitio’ by the Congregation for the Clergy. The 

BCS believes that this programme can be a really powerful resource in a new evangelisation of 

teachers, children and young people in Catholic primary and secondary schools in Scotland. 

If this is successful, a new evangelisation will feed back into Catholic family life, giving parents more 

confidence in their task of being the first witnesses and teachers of the faith for their children, and 

forward into the lives of young adults who go on to higher education and to employment, in the 

same way as the evangelisation of previous generations did.  

Of course, many will observe rightly that all the onus cannot be put on Catholic education, and the 

work of Catholic education needs to be supported by on-going renewal and evangelisation in other 

areas of pastoral activity in parishes, with families, with adults and young adults, with Catholic 

associations, to say nothing of the sacraments, the liturgy, homilies and catechetical programmes. 

A particular word might be said about the need for strategies and programmes aimed at welcoming 

back those who have lost touch with the Church for whatever reason.  

The experience of “being church” for the Catholic Church in Scotland at its very best has been 

intrinsically linked to family, parish and school. It is difficult to see how a new evangelisation can be 

proposed which does not involve these three realities, but only with a new energy, new vision and 

new approaches. In fact, we cannot escape the blinding truth of this fundamental insight proposed 

in the Lineamenta document: “... evangelization is facing new challenges which are putting 

accepted practices in question and are weakening customary, well-established ways of doing 

things. In a word, the situation is requiring the Church to consider, in an entirely new way, how 

she proclaims and transmits the faith.” So the call of the Lineamenta for new energy and new 

methods for a new evangelisation is something the BCS wants to applaud.  

 

7. Ecology of the Human Person  

The BCS also warms to the idea of an “ecology of the human person” as the goal of the Church’s 

educational commitment in the new evangelisation. Such an ecology of the human person 

embracing life, sexuality, marriage, social relations, care for the environment, and indeed integral 

human development, which is a new and challenging step forward in unifying the various impulses 

for good in the area of human development. It will be especially effective if such an ecology of the 

human person is seen to be clearly connected to an encounter with the person of Jesus Christ as the 

content and centre of the new evangelisation and can be incorporated successfully into programmes 

of education and catechesis. Some effort will need to be made to incarnate this evangelising vision 

of human development into existing ecclesial structures and patterns of activity. 
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8. Communication 

And surely any new vision of the means of evangelisation and of the transmission of the faith 

especially to young people will involve the use of new technologies and means of social 

communications so that the Church’s faith can be presented, packaged, marketed and delivered to 

the new generations in a way which can be readily received and understood. Of course this is easier 

said than done, for the new technologies and social networking techniques are somewhat given to  

superficiality and transience, which are the enemy of any kind of deep and lasting engagement with 

the mystery of faith. However, this challenge must be faced because these technologies are also 

capable of bringing people into communication with each other with great immediacy, speed, 

universality and effectiveness. The Church needs to use technology to her advantage to come up 

with innovative and catchy ways to engage with people, offering them bite sized lumps of 

knowledge and spirituality. The challenge in this aspect of the new evangelisation, as in others, will 

be to provide new ways of talking about God which are faithful to the deposit of faith and in fact 

bring out the enduring and liberating truth of Jesus Christ for men and women of every age. In this 

regard, we welcome the initiative of the Pontifical Council for Culture in launching www.aleteia.org 

and we are pleased to mention similarly our own www.beingcatholic.org as well as other initiatives 

in the new media of the Scottish Catholic Communications and Media Office at www.scmo.org and 

of the Scottish Bishops’ Conference www.bpsconfscot.com  

 

9. The Evangelisation of Young People 

After World Youth Day Madrid 2011, a well-known Catholic commentator made the observation that 

the young people who participate in the events WYD with Pope Benedict XVI are light years away 

from the mentality of their older brothers and sisters which was so affected by grievances in the 

wider community regarding the hot-button topics of recent decades: celibacy, the ordination of 

women, communion for the divorced and remarried, and the popular election of bishops. It is said 

that the present day young Catholic who participates in WYD is not really interested in the internal 

battles within the church about modernisation. What interests them is simply to be a Catholic and to 

give witness to that faith, whatever it costs. If Jesus paid a high price for their salvation, then true 

Christians will also pay a high price to give witness to the Lord.  

While this may be true and would be a very welcome development, it is also the case that young 

people have been severely affected by the godlessness of the present age and by the dictatorship of 

relativism. Even in young people who are practising Catholics, there can be seen a lack of conviction 

about the Church’s faith and moral teaching, and a fragility and uncertainty in giving witness to the 

faith among their own peer group.  

The new evangelisation has to find ways of reaching young Catholics and of extending to them the 

essence of  WYD experience which has demonstrated so clearly that where they are able to do so, 

young Catholics will express and celebrate their faith with conviction and joy. We ourselves saw this 

in our own country recently when Pope Benedict XVI visited the United Kingdom. But even more 

than these key experiences, an objective of the new evangelisation needs to be a catechesis of 

http://www.aleteia.org/
http://www.beingcatholic.org/
http://www.scmo.org/
http://www.bpsconfscot.com/
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young people and an experience of faith which underpins the pilgrimage or special event experience 

and allows it to survive long after the memory has faded.  This is surely one of the most difficult 

tasks facing the evangelisers of the new evangelisation, but it is one which must be confronted and 

completed. 

 

10. The Content of the New Evangelisation - the Person of Jesus Christ 

The new evangelisation is a concept which has still to be fully defined and which remains somewhat 

open in its precise meaning, application and implications. At the moment it functions as an urgent 

call to apostolic mission in a somewhat new situation of widespread godlessness which has become 

the context in which the Church lives and works in many places.  

In this situation where the meaning and methods of the new evangelisation are still somewhat 

undefined, it is possible that different groups of Catholics may attach their own agenda to the notion 

of the new evangelisation. For that reason it is essential that the notion, content and methods of the 

new evangelisation are clearly expounded and commended by the Synod of Bishops. 

In order to unite everyone around the meaning and practice of the new evangelisation, it is 

important that Catholics immediately recognise the new evangelisation as the call to a life-giving 

encounter with the person of Jesus Christ, which implies an engagement with and excitement for  

the simple fullness of the faith and a ringing clarity about membership of the Church. It is about 

evangelising people from their roots, bringing together proclamation of the faith and call to 

conversion in an encounter with the person of Jesus in Word and in the Sacraments, harmonising 

the growth of personal faith with the mature faith of the community, bringing together knowledge 

of the faith, experience and commitment to mission. If the new evangelisation is to be the 

responsibility of the whole Church, it must be recognisable to the whole Church as this kind of new 

encounter with Jesus Christ. 

For that reason, the BCS is delighted that the Lineamenta document is prepared to say so clearly and 

in so many ways that the content and centre of the new evangelisation is the person and mystery of 

Jesus Christ and that the new evangelisation is a primarily a spiritual activity. The new evangelisation 

as a deeply spiritual personal encounter with Jesus Christ highlights in a particularly clear way Pope 

Paul VI’s oft-repeated insight: “Modern man listens more willingly to witnesses than to teachers, and 

if he does listen to teachers, it is because they are witnesses.” The witness is always a witness to 

Jesus and because of Jesus. It is important to make it clear that a new evangelisation is unthinkable if 

it is not based firmly on a spiritual encounter with the person of Jesus Christ both in the persons who 

propose the new evangelisations and in the persons to whom it is addressed.  

The emphasis on prayer as the foundation of the new evangelisation and of the Sacraments as its 

vital space and efficacious expression fits well the fundamental intuition of the Lineamenta 

document that the content and centre of the new evangelisation is the person of Jesus Christ. These 

perspectives anchor the new evangelisation in the real and lived spirituality of the practising Catholic 

and of our parish communities. 
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11. Some Final Remarks 

As has already been said, the BCS welcomes the presentation of the “new evangelisation” in the 

Lineamenta document as a new proposal of the person of Jesus Christ to the world of today; as a 

new response to the present situation; as a way of rekindling in the Church the dynamism of the 

preaching which followed Pentecost; as a new sense of mission, new passion, new responsibility of 

all the members of the People of God, a new sense of enthusiasm, a new apostolic outreach and a 

new vision of an evangelising Church. It is difficult not to warm to such an engaging and sympathetic 

appeal for something which is so clearly good. 

While not everyone may yet be familiar with the term “new evangelisation”, everyone is familiar 

with the idea of religious renewal, for recent decades have been peppered with calls for the renewal 

of the Church and there have been many renewal initiatives of different kinds. So whether it is 

known as renewal or re-evangelisation or new evangelisation, such calls have been plentiful. What 

has been lacking is the means to achieve this renewal in the present situation. Priests are particularly 

frustrated, for the burden of renewal and new evangelisation continually falls on them especially. 

The Synod of Bishops will need to go beyond the rhetoric of renewal to the proposal of a truly clear 

idea of the new evangelisation and concrete proposals of effective means to achieve the goal. The 

Lineamenta document is a start, but the initiatives which are proposed need to be given stronger 

and clearer definition. 

The Lineamenta document speaks a lot about the need for analysis and discernment of the present 

situation as a necessary prelude to the new evangelisation. It is clear - there must be a place for 

analysis, but the Synod needs to be careful of ‘analysis-paralysis’ lest it turn into a ‘talking shop’. The 

Lineamenta document is good on the idea of a new evangelisation, its missionary spirit of it, and 

especially on its basic content and centre – the person of Jesus Christ. However, it has only begun 

the task of listing new and effective means of achieving the new evangelisation. The success of the 

Synod will depend on how well it can identify and make accessible these new and effective means of 

taking forward a much needed new evangelisation.  

   

12. Propositions 

 

1. The BCS agrees that this is the time for a new evangelisation for the transmission of the faith 

and recommends that Bishops’ Conferences throughout the world should in some way 

publicly inaugurate this new evangelising effort. 

 

2. The BCS professes that the person and mystery of Jesus Christ is the content and centre of 

the new evangelisation. Prayer is its foundation. The Eucharist and the Sacraments are its 

effective and life-giving signs and instruments. 

 

3. The BCS agrees that the new evangelisation is to be addressed primarily to those who have 

drifted from the Church, but, in a real sense, also to the whole Church, which must be co-
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responsible for the new evangelisation. All the baptised must be again invited to be agents 

of the new evangelisation. 

 

4. The BCS asks that the Instrumentum Laboris for the Synod should have more clarity on the 

new means and methods which have been proposed in the Lineamenta: new ways of being 

Church; the concept of initial proclamation; new evangelisation as post-baptismal 

catechumenate; new discourse on God; the courtyard of the Gentiles; the place of new 

ecclesial movements in the project of the new evangelisation; the pastoral usefulness for 

evangelisation of the new technologies; the evangelisation of young people. 

 

5. The BCS asks for the inclusion of an ecumenical dimension within the project of the new 

evangelisation. It will then be for each Bishops’ Conference to discern how to invite other 

Christians to engage in the task of a new evangelisation. 

 

6. The BCS insists that the new evangelisation must address the educational emergency as key 

to the transmission of the faith to new generations by re-affirming the vocation of parents, 

the role of the family, the mission of the Catholic school and of Catholic teachers and 

educators at all levels. The notion of an ecology of the human person as the goal of Catholic 

educational commitment deserves to be further elucidated.   

 

7. The BCS exhorts the Synod to propose a project of the new evangelisation which is 

theologically clear and recognisable to all Catholics and which in practice can be broken 

down into steps which are achievable even to local Churches which lack huge resources. 

 

8. The BCS agrees that the Sacrament of Confirmation is a privileged moment of Christian 

initiation for children and young people and for their evangelisation and recognises that the 

differences of practice in the timing of the sacrament are due to pastoral rather than 

dogmatic considerations.  

 

9. The BCS recommends that the new evangelisation will need to equip Catholics 

philosophically, theologically and spiritually for a new and uncomfortable experience of 

marginalisation in a social milieu which was once favourable to religious faith but now is 

much more hostile. 

 

10. The BCS invites the Synod to recognise fully the work of the new evangelisation already goes 

on in the ordinary pastoral activity of the Church through our parishes: in the liturgy, in the 

Sacraments, and in the Eucharist; in the preaching of the Word; in catechesis; in pastoral 

care of the Catholic faithful, of Catholic schools, and of parish groups and associations; and 

in the communion and fellowship of the parish community. The Synod should invite, 

encourage and direct parishes to a new sense of mission so that they will embrace the 

challenge of the new evangelisation with an even greater enthusiasm and energy and 

creativity. 
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Individuals 

Rev Monsignor William Nolan 

Rev Father Michael Briody 

Mr Tommy Hughes (for Turnbull High School, Bishopbriggs) 

Mr Bill Horton 

Mr Alan Sage 

Mr Gerald Bonner 

Mr Ronald Bisset  

Mr Mike Conroy  

Mr Lawrence Moonan 

Mr Ronnie Convery 

Dr Leonard Franchi 

Mr Jim Thomson 
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Mr Martin Ramage 
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